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Above all, the pentagram intends to inspire its read-
ers by interesting contributions and articles. The maga-
zine, as does this issue, seeks what is original, unsullied 
and pure in the human being – and how this may affect 
his work, his poetry, his art and his other expressions.
In the actuality of the modern Rosycross, we often refer 
to this pure power as the Light spark, the Spirit spark 
or the primordial atom. Around us, we see how much 
has been damaged by the largest threat to life: indiffer-
ence. Nothing seems to be whole, unsullied and undam-
aged anymore, and in much of what surrounds us, we 
see the lack of true life, true ensoulment and inner life.
We invite our readers to approach the world and soci-
ety with the eyes of the heart and the wisdom of 
the head, in order to help alleviate the great suffering 
of this time with this same pure energy, with deeds 
of benevolence, compassion, support and the rest 
that may emanate from the inner being, the rest of the 
Buddha, the spirit of the universe, and the meekness of 
Christ, ‘whose yoke is easy and whose burden is light.’

Rembrandt’s painting, Storm on the Sea of 
Galilee, refers to the article in this issue of the 
pentagram, beginning on page 20. 
In 1990, the painting (159 x 127 cm) was stolen 
from the Isabella Stewart Gardner Museum in 
Boston (US) and since then, its location is un-
known. Rembrandt painted it in 1633.
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‘And he said to them: When I sent you out with no purse or bag or sandals, did 
you lack anything? They said: Nothing. He said to them: But now, let him who has 
a purse take it, and likewise a bag. And let him who has no sword, sell his mantle 
and buy one. For I tell you that this scripture must be fulfilled in me. And he was 
reckoned with transgressors. For what is written about me has its fulfilment.
And they said: Look, Lord, here are two swords. And he said to them: It is enough.
Gospel of Luke 22:35-38
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H ere, twelve strong men let down their 
hero, and although they had daily 
lived with him for years, they had not 

understood anything of his intentions.
Thus, the external aspect of the passion draws 
heavily on our faith. This is why the Rosicru-
cian pupil seeks a new light, so that the true 
faith would live as eternal certainty in a har-
moniously developing personality, inhabited 
by a divine spirit.
‘When I sent you out with no purse or bag 
or sandals, did you lack anything? They said: 
Nothing!’
The gospels tell the history of the mission of 
the twelve. The twelve pupils of Christ were 
sent out as a kind of a test to preach the gos-
pel and to heal the sick. Various faculties that 
had been developed in these pupils should 
be tested in practice. And they left with the 
warning in their hearts: ‘You received without 
paying, give without pay.’
They went out as true servants, and their 
journey was characteristic, compared to the 
journeys of other people. The latter needed 
much preparation with purse, bag and san-
dals. For the former, there was primarily the 
kingdom of God and everything else followed 
automatically as a normal, logical result. They 
did not lack anything!
However, during this journey, everything hap-
pened under the eye of the master. This is 
why they felt strong; this is why they accom-
plished their task properly. It was good! The 
circumstances were ideal!

However, the time would come when the 
same should happen and the tests should be 
passed without this ideal situation, without 
the presence of the master.
In the old situation, they received the neces-
sary powers from the Christ. Later, it should 
be demonstrated whether they had cultivated 
these powers themselves, as a personal faculty.
When the word from the scriptures, which 
is a hidden necessity, is fulfilled in the pupil’s 
life: ‘And he was reckoned with transgressors’, 
and when the time of the black night and the 
tremendous crisis arrives, it should be demon-
strated whether we possess anything personal, 
anything individual that is able to resist the 
storm. Then there should be a purse and san-
dals and a bag as armour. Then there should 
be the sword as dynamic energy, as a strong 
drive. And they, who do not have a sword, 
sell their vesture to replace it by a sword. The 
world needs the deed and action in the hour 
of darkness, and spiritual power instead of 
dependence on others. The development in 
the company of the master had approached 
its end and he departed in order to guide our 
evolution in another way.
‘And they said: Look, Lord, here are two 
swords.’ The pupils possess two swords. The 
first sword is the radiant, golden solar weapon 
of the knowledge, revealed by Christ. The sec-
ond sword is the weapon of mystical fertility, 
the power of the Holy Spirit. And they them-
selves, as bearers of the two swords, are the 
divine sparks of the father.

the two swords
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If they are equipped in this way, the answer of 
the master will resound to them: It is good – 
and now they can go with him to the Mount 
of Olives, where the tremendous sacrifice of 
service is begun, unto death.
If we initially thought outwardly that the 
great sacrifice seemed to end in the mindless-
ness and insensibility of the disciples, in the 
complete unsuitability of this group of chosen 
ones, we see as pupils of the inner teachings 
that, when the great hour of darkness has 
come, the master is standing there, surrounded 
by the twelve, each of them equipped with 

two swords, symbolising the forces acquired 
by him. This is, very briefly, what this history 
has to tell us.
If you want to become a disciple, a true pupil, 
then acquire the two swords. The world needs 
swords, not the bloody caricature that hu-
manity has made of them, but the two fiery 
swords, crossed like the classical cross, planted 
in the earth. Not until this cross is available, 
will the roses flower. µ

During the first period of 
the Spiritual School, Z.W. 
Leene (1892-1938) was 
the driving force. He was 
a man who was clearly 
predestined to shape a great 
work. Formed by Christian 
experiencing and set ablaze 
by professor De Hartog, 
he came, in the spring of 

1924, together with his 
brother Jan (later known as 
Jan van Rijckenborgh), into 
contact with the work of the 
Rosicrucians as it had been 
shaped by Max Heindel, 
and there he experienced 
and found the deepening 
and the aim, which he had 
been seeking for thirty years. 

In 1930, it was particularly 
his inspiration and 
spiritual power that induced 
Catharose de Petri to decide 
to join and help reinforce 
the work. On the basis of 
this fiery initial power, the 
Lectorium Rosicrucianum 
was founded in 1946.
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As to their intention and motive, many myths from the oral tradition of various Aboriginal 
languages not only mutually correspond, but they also resonate with myths from, for instance, 
India, Greece, China, Central America and Egypt. They deal with universal themes. Both the 
cosmically coherent past, called Dreamtime by the Aboriginals, as well as the macrocosmic 
present that resonates in, amongst other things, the myth about the seven sisters, play a role 
in them. In their vision, the good ‘serpent power’, nourished by the energy of original creation, 
is indispensable for the survival of creation.

THE PLEIADES AND ORION  For over 60,000 
years, the Australian civilisations wan-
dered over the earth and under the 

skies of Australia. They carried with them 
the myths and legends that in many respects 
correspond to the traditions of quite a few 
other civilisations in our world. Their myths 
and legends hold such importance in oral 
storytelling because, in their being retold, they 
convey down through the generations a road-
map for humanity, a blueprint of its path, of 
its inner development, regardless of whether 
we consciously recognise it as such, or not.
The famous story about the Pleiades stems 
from ancient Greece: the father of the Pleia-
des is the titan Atlas; their mother is the ocea-
nid Pleione, the ‘sailing queen’.
While Atlas carried the world on his shoul-
ders, Orion pursued the seven sisters and tried 
to court them. Burning with lust, he chased 
the sisters through the woods of Thrace or 
through other woods for five years, until Zeus 
took pity on them. To reassure Atlas, Zeus 
first changed the Pleiades into doves and later 
into the constellation of the Pleiades and took 
them as well as Orion up amongst the fixed 
stars.

It is said that Orion still pursues the sisters 
through the sky, and this is not surprising, 
because Orion is the hunter, the symbol of 

the human being of greatness, always yearn-
ing, filled with aspiration, seeking the seven 
heavenly energies, the seven worlds that will 
be his share after a successful hunt.
In the cluster of the Pleiades, only six of 
the stars shine brightly. According to Greek 
mythology, the seventh star, Merope, shines 
weakly, because she is forever ashamed be-
cause of her affair with a mortal.
In Japan, the Pleiades are known as Subaru 
and nowadays, we see their name in that of 
a car manufacturer, whose logo includes six 
prominent stars.

Some tribes of North American Indians be-
lieve that they ‘come’ from the Pleiades. Cree 
mythology relates that their people came to 
earth from the seven stars, first in spirit form, 
and then becoming ‘flesh and blood’. With the 
early Monte Alto culture of Central America, 
the constellation was called the Seven Sis-
ters, and they, too, believed that their original 
fatherland was the Pleiades. Therefore, we 
may wonder why such a prominent role has 
been attributed to a small and apparently faint 
group of seven stars inasmuch as they appear 
in the myths of countless cultures in virtually 
the same context.

TJUKURPA  One of the many myths about the 
seven sisters is the creation story, as it has 

the legend of 
the seven sisters

J. Murray
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been recorded in the very secret Tjukurpa, the 
Dreamtime of the Anangu, as the Aboriginals 
call themselves.
‘In the beginning of the earth, the Creator, 
Jindoo-the-Sun, sent two spirit men to shape 
the earth. They were from a remote corner of 
the Milky Way. They made the hills, the val-
leys, the lakes and the ocean. When they had 
nearly completed their work, Jindoo-the-Cre-
ator sent seven sisters, stars of the Milky Way, 
to embellish the earth with flowers, trees, 
birds, animals and other attributes. While the 
seven sisters were making the honey ants, they 
all became thirsty. They asked the youngest 
sister: ‘Go and look for some fresh water. Go 
over there into the hills. Go in that direction.’
The youngest sister took the drinking bowl 
and set out in search of water. The two spirit 
men were in the bushes, spying on the wom-
en. They followed the youngest sister when 
she left to fetch water. This youngest sister 
fell in love with the two men. The other six 
sisters went looking for their sister, because 
she had been gone for so long. They won-
dered where she might be. They were really 
very thirsty and they needed water. After a 
while, they found her with the two spirit men.
The Creator, Jindoo-the-Sun, had warned 
them that, if such a thing were to happen to 
one of them, she would not be able to re-
turn to her place in the Milky Way. The two 
men and the young woman remained here on 
earth, but the call of her sisters from heaven 
above still stirred in her. The six sisters are 

ABORIGINAL MYTHS
AS A SOURCE OF
SPIRITUAL INSPIRATION

Jimmy An.
gunguma. 
Spirit figure, 
1997
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still waiting for an opportunity to rescue her 
from the grip of the earthbound spirit men, 
and to radiate again in the Milky Way as the 
Seven Sisters.’
There is another Aboriginal myth of the 
Seven Sisters with a clearer end, in which the 
youngest sister is captured and made the wife 
of a great hunter, Wurrunna. Following the 
call of her six sisters, she eventually escapes 
by climbing a tree, branches of which imme-
diately carried her high up, back to her home 
in the sky, reunited with her sisters. Wur-
runna, disillusioned with his old life, realis-
ing the true nature of the Seven Sisters and 
longing to be with them, leaped high, up into 
the very sky, where he, as the constellation of 
Orion, still accompanies the seven sisters of 
the Pleiades across the night sky.
In these many myths or versions of one myth, 
it does not matter so much whether the 
symbolism, which we can see quite easily, is 
consistent or even unanimous. What really 
matters is whether the universal aspiration, 
contained in the myth, can resonate in our 
hearts. Apart from the fact that the numerous 
myths and legends from the past have parallels 
in the religious and spiritual movements of 
today, we also invariably find in them the por-
trayal of the innate drive in the human being 
for perfection and his primordial longing for 
reunification with the source, the reunification 
of the immortal element with its origin.
In the context of the myth of the seven sis-
ters, we may wonder why the youngest sister 

yearns to be re-united with her sisters, and 
how the human longing for higher good can 
be fulfilled. The youngest of the seven sisters 
is sent out by her sisters to seek water, but 
falls into the trap of the two (earthbound) 
spirit men, due to the attracting and repelling 
forces of earthly nature. While the seventh sis-
ter is spellbound by the temptations of earthly 
nature, the call of her sisters continues to pull 
her until she finds her way back. This path 
implies the development of a new spiritual 
figure and a microcosmic consciousness that 
extends to the starry arc. The seven sisters are 
omnipresent as seven exalted, regenerating 
rays of the original, pure life.
The seventh sister, the youngest one, dwells as 
a divine voice in the human being and lives 
in the microcosm together with the voice of 
humaneness, the Hunter. And when the right 
opportunity occurs, the hunter recognises his 
real game and is able to react to the divine 
voice. Then the seven sisters may hope to be 
reunited.

The six sisters continuously 
and unceasingly call their 
youngest sister
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Only when the exalted voice is allowed to 
resound in the whole microcosm, and if the 
hunter follows this voice, can the restoration 
of the microcosm begin.
The six sisters continuously and unceasingly 
call their youngest sister, but it is not until the 
conditions in the microcosmic human being 
have been fulfilled, that she can hear their call 
and react to it. Then the return to her right-
ful place begins and, therefore, the restoration 
of the heavenly being. By the touch of the 
first ray of the sevenfold universal radiation 
field, the microcosm can begin its homeward 
journey. Now that the microcosm recognises 
its six sisters again, the seven energies of the 
primordial beginning penetrate all the spaces 
of the microcosm, and step-by–step, it pro-
ceeds on its path to transfiguration.
What are the conditions for reacting to the 
first ray? They are soberness and fullness of 
experience. We also see this in the mythi-
cal hunter, Wurunna, a human being who 
has had enough of the turbulent confusion in 

the world, which makes him time and again 
experience that what he longs for proves to 
be something other than what he has been 
hunting.
A space filled with tranquillity, soberness and 
aspiration is what the Spiritual School of the 
Golden Rosycross would like to offer. In it, 
the hunter is able to make better ‘weapons’ 
for himself, inner instruments that can be at-
tuned to the sevenfold radiation, the call of 
the seven sisters. It is also a place where Wu-
runna the Hunter can clearly hear and recog-
nise the stimulating call of the youngest sister 
and react to it. µ

These yawk yawks (wood carvings 
by modern aboriginal artists) rep-
resent young girls that lived in the 
freshwater pools of Arnhemland 
during the Dreamtime. When they 
were stalked by the giant, Luma 
Luma, they dived into the water 
and turned into mermaids
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It seems to be innate in people to believe in an unchanging power or unchanging 
powers standing above time, a ‘god’, ‘gods’ or ‘spirits’, by which the world and hu-
manity have been created. This is why sensitive people always seem to be seeking 
a way of linking themselves with the highest being, regardless of whether this is a 
conscious seeking or an innate striving for perfection, in order to fulfil the original 
human potential.

T he development of the various reli-
gions and humanitarian movements 
throughout the ages demonstrates this. 

People familiarise themselves with the differ-
ent religious and spiritual movements by delv-
ing deeply into their writings, symbols and 
rituals. We discover that the myths and leg-
ends are often remarkably identical. A thread 
runs through them that demonstrates the in-
nate drive for perfection, the reunification of 
the immortal element with its origin.

In ancient myths, cosmic serpents often play a 
role.
During the first centuries of our era, the 
Ophites attributed a specific meaning to the 
symbol of the serpent – the word Ophite 
stems from the Greek word ophis = serpent. 
They believed that the cosmic serpent was a 
link between, on the one hand, the Father-
Creator and matter, on the other. The Father 
is immovable, whereas matter continually 
changes: matter is perishable.
Matter is the world outside Paradise, from 
which man had been expelled. The serpent 
is transcendent, the symbol of the Logos, of 
the Son of God, eternally moving: eternal 
creation. It assimilates the ideas of the Father 
about the purpose of creation, and being im-
manent, it pervades all, still unformed matter, 
the unformed world with it. In this context, 
unformed means that it is not formed accord-
ing to the matrix, the idea of the Father. Seen 
in this way, the serpent is a dual being: united 

with the Father, it is eternal, the absolute 
good, but in contact with the world, it is also 
subservient to the forces of the world.
People, formed according to the ideas of 
the Father-Creator, increasingly approach 
Him guided by the serpent. This is why the 
Ophites represented this serpent with the end 
of its tail between its fangs, white on top and 
black underneath. Thus we see the same im-
age in the ancient Greek mythos of the Ouro-
bouros: the serpent embraces the whole of 
creation. It has become the symbol of crea-
tive power, of fertility and regeneration. This 
regeneration is represented by the periodi-
cal shedding of its skin. Time and again, it is 
reborn as it were.
In Greece, the serpent became in this way also 
the symbol of medicine, and in the Western 
world, we still see the caduceus used in the 
same way.
In Christian culture, the serpent is usually 
considered a symbol of evil. In the Bible book 
of Genesis, it was the serpent that caused 
the expulsion of the first human being from 
Paradise. In the Book of Revelations, we read 
that the serpent is cast into the abyss. This is 
the reason why the serpent, Satanas, became 
known as the adversary, and in popular belief 
as the devil. Many aspects of evil were as-
sociated with this hissing, crawling beast: the 
poisonous bite, the quickly slithering serpent.
However, there are also Bible texts that speak 
positively about serpents, like for instance, 
in Matthew 10:16: ‘Be wise as serpents and 

the cosmic serpent and 
the serpent people
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innocent as doves.’ And there is a text that 
speaks of evil, poisonous serpents and of a 
good serpent, namely in Numbers 21:9: ‘So 
Moses made a bronze serpent, and set it on a 
pole; and if a serpent bit any man, he would 
look at the bronze serpent and live.’ The most 

recent, non-Biblical versions of evil serpents 
may be found in the books about Harry 
Potter, in which the Basilisk and the Nagini 
symbolise evil.
A myth about the cosmic serpent with a more 
or less similar content also appeared in India 

J. Murray

G. Milpurrurru. Black-nose python with eggs, 1997



The Anangu serpents from the myths coincide with rivers, 
water wells and other elements of the landscape
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and in Egypt. They originated in civilisations 
from thousands of years before the beginning 
of our era.
We only mentioned a few examples of myths 
with benevolent serpents. There are many 
more, all with the same image: the serpent is, 
above all, the symbol of good, of regeneration, 
healing and life, but it is also the personifica-
tion of evil. We might draw similar conclu-
sions from the myths of the Australian Aborig-
inals: in many respects, the nature of serpents 
shows a similarity to that in other myths.
Ethnological studies have shown that many 
Aboriginal tribes have myths in which ser-
pents appear, spiritual beings in the form of 
large serpents. These serpents coincide with 
the formation of rivers, water wells and other 
aspects of the landscape as described in the 
‘Dreamlines’. Here, too, it is remarkable that 
these serpents usually possess good proper-
ties. They promote the fertility of people and 
nature; they heal the sick, protect water wells 
and springs and save people from drowning. 
Serpents with evil properties cause illness, 
disaster and death. These properties give us a 
unique insight into the spiritual backgrounds 
of Aboriginal myths.
As our point of departure, we would like to 
use the myth about the battle between the 
Kuniya pythons (serpent people) and the Liru 
(poisonous serpents) that took place around 
and on Uluru (Ayers Rock).

Long ago, at the time of the Creation, the 

Kuniya, non-venomous carpet pythons, trav-
elled from a water well in the east, until they 
arrived at a large, flat sand hill, with a water 
well in its centre. One of the Kuniya women 
carried her eggs there on her head, and bur-
ied them at the eastern end of Uluru.
The Kuniya made their camp there, and for 
some time, life was very good. Each day, the 
Kuniya women were able to find plenty of 
food, and the Kuniya men, after hunting kan-
garoos, emus and wallabies, liked to rest at the 
edge of the sand hill at sunset.

However, while the Kuniya people dwelt at 
Uluru, life did not remain peaceful. A party 
of venomous snakes, the Liru, wandered about 
in the Pitjantjatjara country, causing a lot of 
trouble. They were led by the great warrior 
Kulikudgeri and travelled in a large group 
from Mount Olga in the west to Uluru. In this 
way, they ultimately arrived in the camp of a 
powerful Kuniya woman, called Pulari. Pulari 
had separated herself from the rest of her peo-
ple, as she had just given birth to a child.
Enraged and desperate to protect her child, 
she jumped at the Liru with her child in her 
arms, spitting arukwita, the essence of disease 
and death, at them. Many of the Liru were 
killed, but they continued to attack.
A young Kuniya warrior challenged Kuli-
kudgeri to a fight to the death. However, after 
an arduous battle, the latter fatally wounded 
the Kuniya man, who crawled away over the 
sand hill and died.



Then Kuniya Inkridi, the mother of the slain 
young warrior, flew into such a blind rage 
that she struck Kulikudgeri a heavy blow 
on the nose with her digging stick. Kuniya 
Inkridi mourned her lost son. She covered 
her body in red ochre and sang and wailed 
in the night. Meanwhile, a huge battle raged 
between the Liru and the Kuniya at the water 
well on the top of the hill. The Liru speared 
a great many Kuniya and, victorious, left the 
area and went back to Katatjuta.

Kuniya Inkridi, the great mother carpet 
python despaired. In her sorrow, she sung 
the song of arukwita – the essence of death 
and disease – thus killing herself and the 
remaining Kuniya. The track that the young, 
wounded Kuniya warrior had left turned into 
a watercourse. He died at a place where today 
three water wells are found, each of which 
contains the blood of a dying Kuniya man, 
transformed into water.
At the close of the Dream era, when the great 
sand hill turned into stone, these epic events 
were also etched in the rock formation of 
Uluru in a crystallised form.

For us, it is not easy to understand the rela-
tionship between the father power and the 
totemic ancestors or the mutual relationship 
between the ancestors. Simultaneously, atten-
tion should be paid to the fact that the myths 
constitute an integral part of tribal culture 
and the environment. When we delve deeper 
into the Anangu myth about the Kuniya py-
thon people, it offers us, on the basis of the 
universal meaning of the serpent(s) and the 
egg, an opportunity to gain insight into a fas-
cinating spiritual development.
The egg or eggs constitute a remarkable 
aspect of the myth of the Kuniya. We assume 
that this detail, as well as the type of serpent, 
is significant in this myth. Python people are, 
after all, the only ones who stay with their 
eggs, keep them warm and protect them until 
they hatch.
Like the serpent, the egg is also an ancient, 
universal symbol, because of its shape and also 
because an embryo develops in the egg from 
seemingly nothing to something, without any 
outside help. In the myths in world literature, 
we encounter this combination quite often. 
For instance, in an Indian myth, the earth 
is called the queen of serpents, ‘the mother 
of everything that lives’, Sarparâjni, because 
before the earth was created, ‘a long string 
of cosmic substance twisted above the chaos, 

Topsy Ross Nagala. Ngapa, Dreamwater, 1999
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which turned into a sphere, into an egg.’
An Egyptian myth tells about ‘a world egg’, 
to which the coiled, good and perfect serpent, 
Sjai, crawls to protect it. And in another In-
dian myth, Brahma appears as or on a golden 
swan, Kâlahansa, which lays, at the beginning 
of each period of creation, a golden egg in 
the chaos, from which the universe with all its 
creatures develops. According to the tradition, 
the cosmos is born from the egg. The divine 
spark is like an embryo, an egg, from which 
the immortal human being will rise up one 
day. This spirit-spark is ‘immovable’, unaffect-
ed by the agitation of everything occurring in 
life, in matter, in our imperfect world.

In the myths, serpents symbolise cosmic life 
power and wisdom. They are the ‘long string 
of cosmic substance that twists above the 
chaos’ and it also represents the Rainbow 
Serpent, or the Serpent of the Ophites, repre-
senting wisdom: the Son of God. Christ, too, 
is a cosmic, spiritual power, stemming from 
original creation. In John 8:23, he says: ‘You 
are from below, I am from above; you are of 
this world, I am not of this world.’
In the ancient myths, the serpent is also a 
timeless power that constitutes the link be-
tween two creations. Analogous to this, we do 
not consider Christ a unique, historic per-
sonality of a few thousand years ago, but a 
luminous energy that, throughout the whole 
of human history, forms the link between 
original creation and our world.
We know that what is good for one often 
turns into a disadvantage, into evil, for some-
one else. Then we see as it were the poison-
ous serpents, the Liru in the myth, appear. 
The human being is like a serpent, sometimes 
good and sometimes poisonous. However, the 
heavenly serpent surpasses the good and evil 
of the world and represents the wisdom that 
is linked with divine life.
Through the experiences we gain in the 
world of good and evil, the heart can, howev-

er weakly, become free from any transient af-
fliction. What the spiritual energy in the heart 
receives of cosmic Christ power can then be 
reflected in the head, in our thinking. Then 
gradually another mentality, another style of 
life develops.

The human being learns to mirror himself in 
the absolute good that makes itself known in 
his heart. He strives for a neutral benevolence 
concerning everything, with which he is con-
fronted in life. After all, he lives in the transi-
ence of matter, of this world, but he increas-
ingly turns to his inner being. In this way, a 
new inner guideline develops, a process in 
which the soul unfolds, linked with the spirit 
field and originating from an immortal spirit 
nucleus. The egg, protected and warmed by 
the serpent, breaks open. A new consciousness 
dawns, and beholds the horizon of a wholly 
new world. µ
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‘What if you slept? And what if, in your sleep, you dreamed? And what if, in your dream, 
you went to heaven and there plucked a strange and beautiful flower? And what if, when you 

awoke, you had that flower in your hand? Ah, what then?’
Samuel Taylor Coleridge

E T E R N A L  L O N G I N G



14   pentagram 1/2013

In his book, The Fall, the author, Steve Taylor, makes a clear, sharp, cultural-psychosocial 
analysis. How does he do this? He does not consider our current society the summit 
of a neo-Darwinist process of evolution, but one that is taken up into a process of a 
continuous fall. According to him, this society and its participants demonstrate all the 
characteristics of a ‘fallen state’.

A nd when listing the features of this 
society, he can only compare them 
with what the anthropologists tell us 

about what they nowadays call ‘societies from 
before the fall’ or the ‘pre-fall societies’. Ac-
cording to him, a peaceful society in relative 
harmony and rest still existed during early 
prehistoric times. We know this by observa-
tion of the mode of life of, amongst others, 
some Pygmy tribes in Africa, the Copper and 
Utke Eskimos from North Canada, the Native 
American peoples like the Hopi and Pueblo 
Indians, the tribes of Jivaro and Yanomamo 
in South America, the !Kung and Bushmen 
in South Africa or the Papua peoples from 
New Guinea, but, above all, of the Anangu, 
the Aboriginals from Australia. These tribes 
and societies form as it were the memory of 
ancient prehistoric times.
‘The rituals of the Aboriginals, their faith 
and their cosmology might contain the deep-
est memories of our race’, Taylor quotes the 
mythographer, Robert Lawlor (someone who 
records myths worldwide). Here, similar to 
the new stone age in our regions, he does not 
yet find traces of status, social differentiation, 
violence and war, as these people lived without 
any possessiveness, without any feelings of guilt 
or personal shame. Geochronology, gene tech-
nology, anthropology and archaeology show 
that we can trace nations back to 300,000 
years BC. Mitochondrial DNA shows that since 
60,000 years ago, homo sapiens spread all over 
the world. In Europe, Cro-Magnon man, for 

instance, replaced Neanderthal man and we are, 
after all, their descendants.
The first forms of society that Lawlor, and 
Taylor along with him, describe, closely re-
semble the ancient myths about the Golden 
Age of the Greeks, by Hesiod and Plato, about 
the people of perfect virtue by Zhuangzi and 
about the Garden of Eden in the Bible. How-
ever, Taylor surprisingly situates the mythical 
fall as an historical event of approximately 
6,000 years ago. It is with surprising accuracy 
that modern research is able to date enor-
mous geological calamities, like landslides, the 
rising of mountains, tsunamis and so forth, 
although the tradition only goes back until 
the end of the ice age, about 11,000 BC.
Six thousand years ago, that is 4,200 years 
BC, there was indeed a period of enormous 
floods in the Middle East, catastrophes that 
can be found back in, amongst other things, 
the Sumerian traditions. In Genesis, too, the 
authors often bridge these kinds of periods 
of thousands of years by one sentence. Great 
migrations occurred in the Middle East and in 
Central Asia. The high civilizations of Egypt 
and Sumeria that emerged after them were, 
with their technological progress, the first 
manifestations of this collective change of 
mentality.
In the whole of Europe, the ancient, original 
Europeans were driven out, first by the Celts 
and the Germans and later by the Romans. 
Elsewhere, the Assyrians, the Persians and the 
Semites conquered large pieces of land. They 
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disap-
peared last 
in Crete 
with its 
Mycenaean 
civilisation as 
well as in Malta 
and the British Isles.
Simultaneously, an unhealthy ego-explosion 
occurred, comparable to the explosive devel-
opment of the brain, called brain explosion by 
the anthropologists, with all kinds of patho-
logical behaviour, resulting in increasing 
mental suffering.
Therefore, Taylor does not consider the 
ego-development a positive development of 
the consciousness, simply because, according 
to him, this was accompanied by a sense of 
discomfort and suffering due to desire. It is 
this desire that underlies all social inequality, 
all oppression and exploitation of minori-
ties, war and violence. In this context, any 
form of culture and religion is only 
a surrogate of true inner harmony 
and equilibrium. In this context, it 
seems that Taylor considers 
mainly external factors re-
sponsible for this develop-
ment and that changes of 
consciousness are only their result.

EGO-DEVELOPMENT  Let us, in order to 
understand this better, return to the image 
that Taylor describes of the cultures from 

before the fall. Their world is 
still filled with holiness and 
it is populated by ensouled 
beings. It is not yet ‘secu-
larised’, as this is called. 
The land belongs to no 

one and yet to everyone. 
‘The Aboriginals have 

never developed a 
notion of personal 

ownership. Nor 
did they feel 

the need for 
an aveng-

Yann Legrand, Tree of life. Aquatint (etching), 2011



ing, personal god, but they consid-
ered the whole of nature, the whole 
universe, to be pervaded by universal, 
spiritual power, the Great Spirit, 
which they called by the most di-

verse names, like mana or tirawa.
Taylor’s idealisation and glorification of the 

primitive mode of life, his many concrete 
examples and scientific references may evoke 
enthusiasm, but ultimately, they are neverthe-
less contestable. Perhaps some ego-develop-
ment was already occurring in the past, but 
had not yet expanded and was not yet con-
scious. Primitive tribes still lived with their 
environment in a mystical common bond, a 
participation mystique, as Levy-Bruhl calls it, but 
they rather did so unconsciously. Genetic re-
searchers point out that approximately 60,000 
years ago, a great decrease of the population 
occurred. The state of current mitochondrial 
DNA-research (cell information that is only 
passed on to the progeny through the mother) 
gives rise to the assumption that only 5,000 
people were left. More developed people, 
who had fled from Asia, mixed with groups 
that lived in the lowlands of the Middle East. 
This caused genetic cross-fertilisation. The ag-
gressive, self-maintaining, smart human being 
passed his genes on to the far less developed, 
agrarian human being, who hardly rose above 
his life in nature.
The result of this was that the survivors were 
forced to seek new ways of life: new tools 
were invented, the social relationships be-

came more complex and the hunting meth-
ods became more effective. Anthropologists 
claim that human development made a great 
leap forward. Suddenly, there was also a great 
change, a consciousness leap, in the human 
brain capacity, a genetic event.

Taylor likes to capitalise on the current long-
ing for a return to those idyllic forms of life, 
although he has to admit that this is impos-
sible. Specifically referring to the Aboriginals 
in Australia, he says that they were living in 
an open society, without laws and punish-
ment, without leaders and legal prohibitions, 
while men as well as women experienced 
their initiation rites in complete equality. He 
also describes quite strikingly the destruction 
that the colonial powers wreaked there and 
how they exterminated complete population 
groups and cultures.
It is to the author’s credit that he time and 
again shakes us roughly awake from the west-
ern feeling of superiority. He sharply observes 
how the whole of western society is charac-
terised by the overdevelopment of a strongly 
individualised ego. This inevitably constitutes 
the obstacle for any form of liberation from 
suffering and sorrow. However, he does not 
go sufficiently deeply, as he does not see how 
the whole human condition is affected by 
it and he only seeks the causes in the social 
and psychological field. Taylor does not use a 
metamental and metaphysical image of man.
Although he treats the fall as a collective 
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phenomenon, he does not deal with the idea 
that this has affected the whole natural world 
order, and even more, is underlying its gen-
esis. According to us, his description of the 
trans-fall psyche is also inadequate. Although he 
points out that humanity had (later) experi-
enced a first wave of spiritual power through 
spiritual leaders like the Buddha and Jesus, 
this power has only penetrated on a small 
scale. This concerned relatively small groups 
like the Sufis and the Gnostics, and mystics 
like Eckhart and Jakob Boehme, who testified 
to it. According to Taylor, humanity is now 
confronted with a second wave, with a new 
consciousness that is not possible until we are 
able to reverse the results of the ego-explo-
sion.

He says that the trans-fall psyche is the only 
alternative to prevent the imminent world 
explosion. In order to turn the tide, we need 
a social and psychological rebirth: ‘Ultimate-
ly, religion does not really work. That is to 
say: religion is unable to solve our sense of 
separation and of being incomplete; it only 
numbs it. There is another way of tackling this 
problem and that is by spirituality, by spiritual 
development. It is important not to confuse 
spirituality with religion. Spirituality does not 
concern prayers, holy books, heaven, priests or 
even God (seen in the traditional way). Spirit-
ual traditions, like Buddhism, yoga and Sufism 
(amongst many others), are systems of trans-
formation. Their sole aim is to solve our psy-

chological disharmony and to overcome our 
current state of suffering. They teach us how 
we can reverse the state of spiritual chaos 
and forge a link with the power of the Spirit 
again. In other words, they offer a method to 
finally heal our spiritual confusion instead of 
merely fighting the symptoms’ (p.213).
However, this rebirth should ultimately not 
lead us back in time to a primordial, primi-
tive, paradisiacal state, regardless of how many 
similarities it has with it, but it should lead 
us rather to the state of consciousness of the 
original spiritual human being who had not 
yet descended into time. Apart from being 
a return, it actually also always means pro-
gress. A new ecological link with everything 
may possibly result from it but, above all, it 
concerns a renewed link of the soul with its 
spiritual nucleus. µ

Steve Taylor, The Fall. Winchester-New York, 2010
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‘All beings under the sky have their origin in being;
being has its origin in not-being.’

Laozi
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I
In the temple of the Rosycross, the Bible lies 
open on the altar table at the prologue of the 
Gospel of John, which begins with the words: 
‘In the beginning was the Word, and the 
Word was with God, and the Word was God.’
The history of thinking humanity has been 
drawn by the word. The use of language, of 
the word to express thoughts, did not become 
possible until man had a mental faculty at his 
disposal. An animal does not think and does 
not know the word. It does not have the re-
flecting or mental ether at its disposal,
The word is a force, a creation. It implies a 
force, a charge that grants or weakens power. 
A word may break a human being or it may 
make him ill; it may stimulate him, but it may 
also heal him. There are words that are bit-
ing or wounding, words that exude cynicism 
and that are sharp and as stinging as sulphuric 
acid. We know words that express great and 
exalted thoughts and ideas that set the masses 
in motion and drive them to a certain goal. 
There are comforting words, words of friend-
ship that give courage and that lift someone 
up, and there are words that drag the soul 
down into the mire of existence. Then there 
are many useless words that are spoken mind-
lessly, the infinite maelstrom of words with 
which we keep each other imprisoned in 
everyday life.
And then we read in the prologue of the Gos-
pel of John the magical words: ‘In the begin-
ning was the Word, and the Word was with 
God, and the Word was God.’

In the beginning, before there was creation, 
before there was a kind of big bang, before 
– and this should not be understood in the 
context of time – not before, not after, but 
in what is timeless, although not in it either, 
not in a space. The word was not in what is 
limited; it was in what is spaceless. It was not 
spoken in space.
Friends, our word is form; it is a symbol that 
refers and encircles. It is placed in a context 
or coherence, by which it gains meaning. 
It can only exist related to something that 
limits it, that colours and determines it. We 
are unable to fathom the living word, the 
word that is itself, the word about which John 
speaks, that contains everything and to which 
all words are related, just as all numbers are 
linked to the number one.
Our thinking that is expressed in words, in 
images and meanings cannot fathom and 
grasp the word. It is unsuitable to encompass 
the unity of the word. This is why we can-
not understand why life is as it is and why we 
have to draw the conclusion that our think-
ing is completely ‘blind’ with regard to the 
word about which the prologue speaks. Our 
thinking cuts off and unravels the unity of the 
word. It is based on beginning and end, where 
the end forms the beginning of the next word 
or the next thought, all of which are equally 
speculative and hypothetical.
Our thinking seeks explanations of the rea-
son behind processes of development and the 
disturbances in them, which always occur. 

save, lord,  
we are perishing!
FIVE MEDITATIONS 
ABOUT THE WORD
FROM THE TEMPLE OF 
THE ROSYCROSS



save, lord, we are perishing!   21



In time, we will be unable perceive the beginning or the end 
of time

22   pentagram 1/2013

However, with a fragment, a part, we will not 
be able to fathom the whole.
In time, we will be unable to perceive the 
beginning or the end of time. Thus we will 
not be able to explain illness, misfortune, good 
fortune, happiness or oppression. We seek rela-
tionships, speak of karma and give something 
a name, but what is fundamentally divided, is 
unable to survey or understand the whole.
Life is different from what the arrogant hu-
man being is willing to admit in his blindness. 
We cannot unravel the word that is the alpha 
and the omega. The word is the unity that 
is God, eternal energy, eternal being, from 
eternity to eternity. By this, we say that ex-
planations bar us from the eternal word that 
nevertheless speaks in us, as power, as life, as 
motive of life, as life elixir, as Holy Spirit.
Wisdom language does not give explanations 
and does not focus on our mental thinking 
that develops linearly, along a line, flatly. The 
word, the language of the Gnosis, concerns 
the eternally active and living power of the 
word, in which every creature, every human 
being will be and is involved in the living 
now, today. This language thwarts the many 
explanations that constitute the source of the 
human conflict: it relates to it as vertical to 
horizontal, it is perpendicular to it.

II
When we feel called and seized by the liv-
ing word, it is good to realise what the word 

of the Rosycross intends and does do. Our 
thinking is like a funnel: it restricts. Think-
ing may exclude us from what is unlimited, 
from what wants to unfold in infinity as a 
mysterious flower that blossoms and smells in 
the night, of what cannot be explained. It is 
a flower, a rose, the mystical colours of which 
try to manifest themselves to us in a sevenfold 
way, in an inexpressible mixture and harmony 
of pure etheric radiation,
In our time, it is quite topical and it has al-
ways been topical: it is the word, the source 
of life that is used by the human being, who 
is inwardly divided and prepared to make his 
own division acceptable and defend it. Expla-
nations are transmitted and links are estab-
lished that bring disaster to countless people 
and imprison them in irrational, senseless and 
crystallising dogmatism. In this way, the unity 
of the living word is mutilated and broken. 
An apocryphal text in The Acts of John calls 
this: the piercing of the Word, the blood of 
the Word, the wound of the Word, the suffer-
ing of the Word, the nailing of the Word, the 
death of the Word.
We, outward people born and bred in time 
and space, phenomena that have come and 
will go again, know that God’s creation, the 
spoken word, is imperishable, indestructible, 
true and beautiful. This creation is also man, 
the true man, who breathes and is in God, in 
the eternal creation. This man is called manas, 
thinker, who is carried along in the eternal 
movement of life, in the inhalation and exha-



lation of the divine life, and goes up into it, 
and who unfolds, becomes conscious, fathoms 
and understands what cannot be understood 
and fathomed by the outward – matter-born 
– human being: the mystery of being human 
and of human genesis.

III
‘In the beginning was the Word… and all 
things were made through him, and with-
out him was not anything made that was 
made. In him was life, and the life was the 
light of men.’
This ‘life’ is the mystery of human genesis 
that cannot be expressed or explained by 
externalities; it speaks in what is hidden 
and illuminates the hidden human be-
ing, yet, it becomes visible. The Roman-
tics have been seeking it, in a flash, in a 
glance, unexpectedly, in a laugh, in the 
unsought-for silence, in the ‘glow of the 
soul’, in the going, standing and acting of 
the human being. In his acting, the human 
soul shows itself, in the blood that flows 
as a vital vein through the human system, 
as a river that can revivify what is dead 
and that is the compulsively explanatory 
consciousness that presses and forces life 
into a measured form, idea, motto, opin-
ion or dogma.
This is why, if we are open to it and sin-
cere, we will not approach and experience 
the living word, the vivifying word, the 
word of the Gnosis, as transient, just as we 
do all phenomena at which the passage of 
time gnaws or as something that is subject 
to style, trend, young, old or a whim of 
fashion. We will not approach this holy, 
healing word as a mental stimulus, which 
we might doubt and which we might ex-
tensively debate and discuss.

In his Letter to the Hebrews, Paul gives a 
crystal-clear description of this ‘living word:
‘It is living and active, sharper than any 
two-edged sword, piercing to the division 
of soul and spirit, of joints and marrow, 
and discerning the thoughts and inten-
tions of the heart.
And before him no creature is hidden, but 
all are open and laid bare to the eyes of 
him with whom we have to do.’
The word of God is ‘living and active’. 
It is active in us as a positive alchemi-
cal energy. It casts out what is ‘dead’. It 
recreates what is diseased and untrue. It 
reforms and affects not only our mortality, 
but our delusions and conceit. The whole 
structure of the self-maintaining ego is 
placed in the Light of the truth, so that we 
might achieve self-knowledge. The Word 
that is Life breaks through into time.
However, the word is and demands action. 
Only in this way and at that moment, 
does the pure and active alchemy show 
itself. The word that is the Light of the 
world manifests itself unto a resurrection 
or a fall.
It becomes Light and life in him or her 
who acts, who lives and is, as to soul and 
consciousness, in and on the basis of the 
power and the order of the word. In his 
Ethics, his teachings of life, Spinoza writes:
‘If life consists of acting and if life is 
better to the extent that we act better, 
contemplation (the directedness of the 
soul towards the Gnosis), which excels by 
dignity and steadfastness, is certainly the 
best action.
It grants the most exalted and most excel-
lent life. And I would like to add: also the 
most happy one, because this inner direct-
edness does not derive, like the senses, 
impure, untrue and uncertain pleasures 
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from outward phenomena, but it abun-
dantly possesses within itself the true and 
eternal laws and causes of all things. In a 
pure, true manner, it nourishes itself with 
everything that is pure, true and stable, 
and it delights in it. […] And what is the 
most important by far is a life that is so 
close to God that it transforms the human 
being into his perfect image.’

IV
Sweet – not sweet, nice – not nice, good 
– not good, foolish – not foolish, brilliant – 
silly, guilty – not guilty, weak – strong, black 
– white, this or that garment – or not, tal-
ented – mediocre, God – not God: they are all 
qualifications of the ego that is divided within 
itself. In it, it finds its identity and maintains 
itself in it. The human being breaks the word. 
He mutilates and weakens the word. With 
fragments and pieces, the ego is maintained. It 
is turned into a décor, thin and flat as card-
board, on which the representation is already 
fading. What can we do?
With the greatest simplicity and modesty, we 
can serve the inner human being, the soul 
that knows the word! The question might 
then be asked: are we able to do so and how?
There is the outward human being, the pas-
ser-by, and there is the inner human being, 
possibly still inactive, as an image with as yet 
dead eyes. There is the word that approaches 
us and speaks in us. ‘And this word is the 
life and the Light of men […] it shines in the 
darkness…’
And the gospel continues: ‘And there is John, 
a man sent from God, whose name was John. 
He came for testimony, to bear witness to the 
light…’ Who is this man? Does this concern 
a specific person? Or does it perhaps concern 
you and me?

‘He was not the light, but came and was 
called to bear witness to the Light.’ How does 
he bear witness? Is it with many words, expla-
nations, ideas, opinions and points of views? Is 
it with flourishes of our dialectical sham life?
Or rather: does he do so by living in and on 
the basis of the eternal soul, that is, by bear-
ing witness to it, to its active energy that ac-
complishes miracles and which breaks through 
the reality of time and space with its mighty 
radiant glow, just as the rising sun sets the sky 
aglow and chases away the dark night?
Is this fiction, a dream, an ideal, unreality that 
may quickly be overtaken by pale reality?
Spinoza wrote a book, titled On the enhance-
ment of the mind. In it, he examines, through 
what he called ‘persevering contemplation’, 
what is most useful for a human being. ‘All 
these things that the majority of people pur-
sue, do not bring any help to maintain our 
(true) being, but they even prevent it and are 
usually the cause of the downfall of those 
who possess them.’
He gives a few examples: ‘There are those 
who, in order to gain honour or to keep 
acquired honour, had to suffer the greatest 
misery. There are also the countless ones who 
have hastened their own death because of 
pure self-indulgence,’
Spinoza further investigates how desire for 
transient things affects the soul and he ar-
rives at the following logical insight: ‘That the 
Love for an eternal and infinite Good fills the 
soul with joy and keeps it free from any sad-
ness, this love (longing for salvation) should, 
first of all, be desired and sought with all our 
forces. However, although I contemplated this 
clearly in my mind, I was unable to shed all 
greed, self-indulgence and desire for fame 
from me. Now I saw: as long as my mind was 
occupied with these thoughts (the one-point-
edness of direction towards the Gnosis), it had 



With the greatest simplicity and modesty, we can serve 
the inner human being, the soul that knows the word

an aversion to other things […] because I saw 
that what is bad is not so strong as to give 
way to true medicines.’
What Spinoza called ‘the eternal and infinite 
Good’, is a life that does not know death. This 
is why it will always remain a stranger in this 
world, a disturbing factor, to which we can 
react in two ways: by denying and rejecting it 
or by accepting it. Either choice links us with 
its own laws, conditions and consequences. 
Life grants life; it teaches us to live accord-
ing to the golden and eternal standard of the 
only-good, as Hermes teaches us. 
Catharose de Petri gave the following answer 
to the question, whether a striving person can 
accelerate the process of fundamental change 
by any action:
‘Dear friend, you wear a mantle. It is the 
mantle of your old being. Your pupilship is 
still in that mantle and not in your innermost 
self. This mantle is the umpteenth veil be-
tween you and the Gnosis. In this state, the 
Gnosis will remain a mystery for you, unless 
your thinking, your feeling, the element of the 
will and your active life wholly correspond 
to the fire that has been kindled in you. Then 
the power of the Holy Spirit can descend into 
the purified head sanctuary, and in the silence, 
the eternal, the omnipresent that lies beyond 
temporality can be discovered consciously. For 
the rest, you should not do anything else than 
properly direct yourself, in daily ministration, 
towards the soul-liberating path in order to 
accomplish it one day.’

V
There is a painting by Rembrandt, in which a 
small ship is depicted that seems to perish in 
the furious and raging waves of the sea. Those 
onboard panic, except one, who is asleep on 
the afterdeck. This story is related in vari-
ous gospels: ‘And when he got into the boat, 
his disciples followed him. And behold, there 
arose a great storm on the sea, so that the 
boat was being swamped by the waves; but he 
was asleep. And they went and woke him, say-
ing: Save, Lord; we are perishing!
And he said to them: Why are you afraid, O 
men of little faith? Then he rose and rebuked 
the winds and the sea; and there was a great 
calm.’
The ship is the Holy Ark, sailing the sea of 
life. The pupil has boarded and is safe in 
it. He has nothing to fear from the violent 
storms and the turmoil that are inherent to 
life in this nature. They will not fundamental-
ly affect him, as the hidden, eternal soul lives 
in him.
And if he then, in his distress and fear, never-
theless appeals to the soul, the words resound: 
‘I am with you, o man of little faith.’ And 
Jesus extended his hand and the sea and the 
storm subsided. µ
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Heaven is the abode where they, who bear the immortal body,
will be welcomed; the earth is the abode of mortal bodies.

Earthly being is without reason; heaven corresponds to divine reason.
The harmonies from above are the foundation of heaven; the laws on earth

have been imposed on the earth.
Hermes
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Home, after a week’s trip to Turkey, his thoughts still dwelt on an 
encounter he had in the Aspendos amphitheatre. It is located in the 
green hinterland near Anatolia’s south coast. After a long ramble 
through the coastal region in full bloom, he had ultimately arrived 
at this ancient, well-preserved amphitheatre. Via a dark passage, he 
entered the fantastic building. The beautiful architecture made a deep 
impression. It seemed as if you could hear a feather fall to the ground.

A part from five Turkish men, there is 
nobody in the amphitheatre. During the 
climb to the highest row of seats, one 

of the men begins to sing short opera fragments 
in his beautiful baritone voice. Two others also 
want to test the acoustics, initially in a whisper 
and then from pianissimo to fortissimo. Next, 
one of them, summoning the courage, very 
slowly begins to sing and as if unnoticed, an in-
ner melody appears.
By the tranquillity that the great, semicircular 
space emanates, the timidity disappears. The idea 
emerges to sing a question and an answer to 
each other. ‘A dialogue, a sung dialogue,’ they 
merrily joke with each other in broken Eng-
lish and then: ‘A chorus, let us sing in chorus.’ 
They begin to sing: ‘Freude, schöner Götter-
funken’, from Beethoven’s ninth symphony, and 
while they, laughing, continue singing, the song 
becomes ever more beautiful. In this way, the 
splendid acoustics of the theatre are intensively 
tested by speaking, melodies and choral singing.
In the meantime, one of the Turks has disap-

peared unnoticed and then reappears with a 
violin case. He takes out a violin and offers it 
to those present. No one wants to take it. After 
some hesitation, the strange wanderer indicates 
that he would like to give it a try.
At that moment, a film runs in his inner being 
as it were. ‘This is the opportunity,’ a voice says, 
‘a performance for 20,000 seats…, you will be 
the hero of Aspendos…’ However, another voice 
says: ‘No, do not brag. Perhaps you should adopt 
a more modest attitude…now, finally just tune 
this violin… why do you suddenly stand on 
your toes?… Your hurt arm will drag you down, 
hero that you are…’
Then he begins to improvise a bit. Under the 
encouraging cries of the Turkish friends, he 
continues with Bach, Mozart and Vivaldi. While 
in the meantime ever more tourists arrive in the 
amphitheatre, he lets himself be enticed such 
that ‘the devil comes out’ and he plays the vio-
lin ever louder and faster. Every acceleration is 
followed by a diminuendo, after which his play-
ing expands enormously. However, gradually, 

weighed and found 
wanting?
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the ideas disappear and are ultimately drowned 
out by the applause.
Was he not alone, after all? Then one of the 
Turkish friends says casually: ‘Would you mind 
giving me the violin for a moment? Only to try 
a few notes.’ It is the man with the beautiful 
baritone, who later proves to be a physician.
‘Of course, obviously... if I had only known….’
Slowly, the man brushes against the strings and 
plays, wholly turned inwardly, a simple popular 
melody.
‘Do you hear the silence in these notes?’ Not 
until then, does the space reverberate and what 

is a side issue is blown away as it were. ‘Do not 
stop listening to what is above, what is below, 
and to your inner being.’
After a while, the wanderer thanks the Turks 
and, deeply moved and after a cordial farewell, 
he continues on his way.
Outside, on the stony road, lined with olive 
trees, a small, hissing snake slithers across his 
toes and disappears into the aromatic broom 
bushes.
Is this real or is it a dream? On the way back 
along the wild coast and contemplating what he 
had experienced, the emotion remains. While 



Do not stop listening to what 
is above, what is below, and to 
your inner being

viewing the clear water there is something in 
him that struggles. The soul, as a silvery ‘noth-
ing’, encounters the sweaty pushing of standing 
on one’s toes. The experience is not yet con-
sciously lifted up into the clear consciousness.
It is the last day of vacation. Shortly after 
midnight, the bus leaves for the airport. The 
weather has changed. The rain beats against 
the windows, while the palm trees bend in the 
strong night wind. After an early morning take-
off, the thundering plane rises and disappears in 
the thick rain clouds. The plane is pounded and 
shaken. Restless spirits seek the light of day.

Suddenly, high above the clouds, the sun breaks 
through; with its rays, it also illuminates his rest-
less heart. At that moment, he knows that it was 
not only the testing of the acoustics, but also 
the weighing of a human being.

Weighed and found wanting – or too heavy. µ
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As an unassailable, eternal reality, the Light sustains and irradiates everything that exists 
with its infinite number of forms of manifestation. It is the spirit of the universe, the 
nature of the Buddha. It underlies any existence – even if this existence is not aware of 
it. Many yearn for it, seek it and countless are the stories of those who have realised 
the link with the Light within themselves. Their testimonies are hopeful and comforting, 
because they offer us a perspective on a new reality of life. The Buddhist mode of life is 
an intensive process of the purification of acting, thinking and speaking. It means self-
development and self-purification.

P aul Carus writes in his Gospel of the 
Buddha: Giving up everything bad, the 
development of the good and the puri-

fication of the spirit are the teachings of the 
Buddha.
‘There is balm for the wounded, and there is 
bread for the hungry.
There is water for the thirsty, and there is 
hope for the despairing.
There is light for those in darkness, and there 
is inexhaustible blessing for the upright.
Heal your wounds, ye wounded, and eat your 
fill, ye hungry.
Rest, ye weary, and ye who are thirsty, quench 
your thirst.
Look up to the Light, ye that sit in darkness, 
and be full of good cheer.
The darkness of error is dispelled by the light 
of truth.
We can see the way and take firm and certain 
steps.
The Buddha has revealed the truth.
The truth strengthens us.’

Buddhism speaks of three treasures or three 
jewels, to which a Buddhist may resort. They 
form the basis of these special teachings. We 
call them Buddha, dharma and sangha.
The Buddha is the enlightened one. In this 
way, the Buddha may be referred to as an his-
torical figure, but also as the striving for the 
highest spiritual potential that is present in all 
people. Dharma is the teachings of the Bud-
dha, the way of liberation, leading to salva-
tion. It is ‘the liberating doctrine that leads to 
the wisdom beyond all wisdom’, to nirvana. 
We find the third jewel in the concept of 
sangha, in which the community as the condi-
tion for liberation occupies the central place. 
Sangha is the community in the sense of the 
relationship with our fellow human beings.

SANGHA  In different ways, almost all great 
religions refer to the complexity of human 
life, and to its link with the other world that 
we do not know, but about which their teach-
ers speak. In principle, the world of the King-

all movement comes 
to rest in the buddha, 
the spirit of the universe
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‘Open up, O earth! Let the waters of heaven open their floodgates when my voice is heard. 
Stir not, ye trees! For I wish to sing the praise of the Lord of Creation, the One and the All. 
Open up, ye heavens! Ye winds, be still, so that God’s immortal cycle may accept my Word. 

For I will sing the praise of Him who created the entire All, who gave the earth its place and 
fixed the firmament; who ordered fresh water to leave the ocean and spread over the inhabited 

and uninhabited earth, serving the survival and existence of all people; who ordered fire to 
appear for whatever use the gods and men might wish. Let us all together give praise to Him, 

who is exalted above all the heavens – the Creator of all nature. He is the eye of the Spirit: 
unto Him be the praise of all powers. O you powers that are within me: sing the praise of the 
One and the All; sing in harmony with my will, O you powers that are within me. Gnosis, O 
holy knowledge of God, enlightened by you, it is given to me to sing praise to the light of 

knowledge, and to rejoice in the joy of the Spirit-Soul.’
Hermes’ Song of Praise

E T E R N A L  L O N G I N G



dom of God, the other kingdom that we can-
not see with our eyes, lives in every human 
being. We can also hear this in the different 
wisdom teachings. From these other spheres, 
their messengers approach the human being. 
These teachers are able to do so, because they 
are human beings or have become human 
beings. We rightly contemplate their teach-
ings with great gratitude and allow their wise 
texts to pervade us deeply. In their texts, they 
point out the existence of this other world 
and they give the human being hints how this 
other kingdom may be approached. However, 
Gautama Siddharta does not do so; he takes 
what exists in this material world as his point 
of departure.
What is, according to him, the primordial 
cause of our existence in this fallen nature? 
All life in this physical world means limita-
tion, suffering, fear and worry. Prince Siddhar-
ta departs from the idea that all life implies 
suffering. He who suffers, gains experience, 
and he who gains experience, suffers. Our 
whole existence in this nature is fierce suffer-
ing and everything that lives, burns as it were. 
This is a fascinating view: every human being 
suffers, although he does not want to! Every 
human being seeks happiness, although happi-
ness does not exist!
What exists is suffering and this grief is 
unreal. How is this possible? The reason is 
that he who does not suffer, is actually not 
conscious. Then we let ourselves be dragged 
along by some delusion. We want to enjoy our 

lives and only too often, this so-called enjoy-
ment makes us duller, indeed, it makes us ever 
duller. Everyone tries to escape suffering, thus 
inflicting incredibly much grief to others, to 
man, animal and plant…
According to the Buddha, it is only possible 
to strive for liberation and enlightenment, if 
we strive for the liberation of all suffering 
beings. The shortest way to the victory over 
suffering is, after all, completely embracing 
this suffering and wholly accepting it, how-
ever paradoxical this may sound. As a human 
being, we therefore have a great responsibility 
in life: we should sustain the other one and, 
if necessary, suffer with him. In this way, we 
become really acquainted with the human be-
ing and his coherence with the cosmos, while 
becoming ever more conscious.
From all of the above, the simple principle 
follows that suffering has meaning or that 
suffering is the purpose of life. Ultimately, 
liberation originates from insight into suffer-
ing. Do you feel up to the consequence of 
this thought?
How can suffering be the purpose of life, if 
plant, animal and man only yearn for being 
cherished, for sunlight, for being embraced 
and for being safe? This yearning, this long-
ing results in consciousness. This longing runs 
from love for persons from our own circle to 
love for beauty and to love for an ever-wider 
circle, until it ultimately results in an ever less 
concrete form.
This knowledge of progressing love also im-
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plies the awareness that everything that a per-
son wishes for himself in this nature, is always 
partial. And this is what causes suffering. This 
suffering is everyone’s share in this world and 
the sacrifice that every human being carries 
along.
‘Our whole existence is fierce suffering.’ He 
who suffers, lives. He who is able to suffer 
consciously, links the greater, wider life with 
the limitations of matter.
Taking it one step further is the ‘perfect suf-
fering’. The perfect suffering is the compas-
sion with every living being and this compas-
sion is then a conscious choice. The Buddha 
suffers in all beings. Christ, too, experienced 
the greatest suffering and he is life! This is 
why there seems to be a paradox: deeply ex-
perienced compassion neutralises suffering.
Let us clearly keep Siddharta in mind, this 
human being, this prince. And let us next 
imagine: I am Siddharta, the eternal one. In a 
flash, you see the path before you, shining as 
a path of insight, as an eightfold illuminated 
diamond, without a trace of unevenness and 
with the elimination of suffering. You see be-
fore you the solution of suffering: the Buddha, 
dharma, sangha. They are the unifying Light, 
the word of the doctrine and the community. 
And you speak:

‘All beings are Buddhas from the very beginning.’
Compassion is the purpose of suffering.
Compassion is the universal unity of life, just as 
suffering is the universal separation from all parts 
of the whole.
In compassion, Light completely fills you, nirvana 
flows over and into you.
And you speak again:
‘Regardless of how countless the living beings may 
be, I will save them. I promise to liberate them all.
Regardless of how bottomless the cause of suffering 
may be, I promise to remove it completely.
Regardless of how countless the gateless gates may 
be, I promise to enter them.
Regardless of how endless the path of awakening 
may be, I will adopt its embodiment.’

How will it continue? The essence of the 
Buddha is that there is no difference be-
tween the Buddha and the eternal ‘you’ that 
is deeply buried in the heart. If we enter the 
path and silence our personality, the nature 
of the true Buddha is expressed. Then we can 
understand the sentence that says: ‘All beings 
are Buddhas from the very first beginning.’ Or 
as the Chinese patriarch, Huineng, says:
‘Right insights are called transcendent, wrong 
insights are called worldly. However, if all in-
sights are left behind, the essence of the Bud-

… then you wake up and will find rest in the Buddha, 
the Light of the universe…
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dha appears.’ What Siddharta said 2,600 years 
ago, he still speaks now in and through you:
‘Regardless of how countless the living beings may 
be, I will save them. I promise to liberate them all.’
In this sense, the teachings of the Buddha 
are a gift that we receive, but as long as we 
do not practise and realise these teachings 
within ourselves and in our lives, this free gift 
will not benefit us. He who enters the path, 
deciphers his own fate and is able to decipher 
the fate of others. Then you are saved, because 
you save. Then you wake up and will find rest 
in the Buddha, the Light of the universe.

Thus we may experience that we are given 
three treasures, three jewels: the Buddha, the 
spirit of the universe that irradiates us as a 
super-personal consciousness light, which all 
of us fundamentally are. Dharma, the path 
that liberates us from the world of appear-

ances and illusion and that is simultaneously 
not a path. Dharma guides us to the wisdom 
beyond all wisdom. And finally, sangha, the 
community, the compassion with all living be-
ings, which forms the bridge to a new reality 
of life.
The Buddha wrote the following, when con-
templating his enlightenment:
‘When seeking the builder of this hut,
I vainly passed through the cycle of many births.
And always the birth is filled with suffering.
But now, builder of the tent, 
you have been recognised,
you will not erect it again,
all your rafters have been broken, all ribs shattered.
Free, liberated from all ties, the spirit has arrived
where all desires vanish.’ µ

The great sanctuary on Java, the Borobudur, built in the 
8th century on the basis of the Buddhist classification of 
acting in the Karmavibhanga ritual (or the ‘classifications 
of cause and effect’) shows in a unique way the life of 
the Buddha and the sevenfold path of liberation. In the 
very structured construction of the temple and its nu-
merous panels, we see representations of good and evil, 
the law of karma, ‘living life’, walking the path, the four 
stages of meditation, leaving behind the turbulences and 
chaos of earthly life and of entering the pure worlds of 
bodhi (enlightenment) that constitute the upper floors 
of the sevenfold temple complex.



I n The Rosicrucian Enlightenment (1972), 
Frances A. Yates describes a lost piece of 
European history from the seventeenth 

century, during which Hermetic and Rosicru-
cian thought constituted such an important 
factor in Europe. Gradually, it becomes clear 
to the reader how important it was and the 
reason why this period disappeared from writ-
ten history. It is to Yates’ credit that she has 
unearthed the history of the western esoteric 
tradition and the role it played in the de-
velopment of modern science and medicine. 
Therefore, it is more than a history book; it 
reads like thrilling non-fiction.
In her introduction, Yates says: ‘What has 
slipped out of history is the fact that a ‘Ro-
sicrucian’ phase of culture was attached to 
this episode, that the ‘Rosicrucian manifestos’ 
were connected with it, that the movements 
stirred up by John Dee in Bohemia in earli-
er years were behind the manifestos, that the 
brief reign of Frederick and Elizabeth in the 
Palatine was a Hermetic golden age, nourished 
on the alchemical movement led by Michael 
Maier, on Dee’s Monas hieroglyphica, and all that 
that implied. […] The reconstruction by critical 

historical methods of this phase of European 
thought and history will, it is hoped, take this 
whole subject out of the range of uncritical 
and vaguely ‘occultist’ studies and make of it 
a legitimate and most important field for re-
search.’
Let us describe the situation in the year 1600. 
It was the beginning of the Golden Age in The 
Netherlands marked by great painters and in-
ventors. The religious reformations were in full 
swing. After the Iconoclastic Fury in 1556, the 
Eighty Years War against Spain had begun in 
1568. In 1600, the Renaissance was at its peak 
in England; Shakespeare was still alive; at the 
court, his plays were performed; the scientist 
and occultist, John Dee, (d.1608) had a great 
influence on the queen. Elizabeth I (d.1603) 
supported Europe against the aggressive Habs-
burgs, who were associated with the Roman 
Catholic counter-reformation. She was also 
very interested in the occult sciences and, sup-
ported, for instance, those who practised them 
by annual contributions. During her reign, the 
English Renaissance experienced its peak. Eng-
land withstood the Spanish, that is, papal in-
fluences and the Armada shipwrecked on the 

What is, in the light of the history of the Rosicrucians, so special about the 
period in Europe around 1600? Did their famous manifestoes, published be-
tween 1604 and 1616, just come out of the blue? In her book The Rosicrucian 
Enlightenment (1972), Frances A. Yates describes the fascinating genesis that 
certainly did not remain without controversy. Now, a Dutch translation of 
this book has been published.

the rosicrucian 
enlightenment

FRANCES A. YATES
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English coast. It forged alliances with Dutch, 
German and French Protestants.
In France, Henry IV supported the Huguenots, 
but the king was killed in 1610. In Venice, there 
was opposition against the rule of Rome and 
overtures were made to England; in Southern 
Italy, Campanella led a revolt against the Span-
ish occupiers.
In Prague, despite his descent, the emperor, 
Rudolf II (d.1612) who was a deeply reflective 
man, strongly opposed the use of violence. At 
the end of his life, he even introduced freedom 
of religion in Bohemia (which was in 1618 the 
cause of the Thirty Years War). At the court, 
it was a coming and going of artists, scien-
tists, alchemists and musicians. Briefly, a spirit 
of enlightenment roamed throughout Europe, 
providing fertile soil for the enlightenment of 
the Rosicrucians.
Now the history follows that is extensively de-
scribed by Yates in the first two chapters. James 
I (the successor of Elizabeth I) let his daugh-
ter, princess Elizabeth, marry Frederick V of 
the Palatine, grandson of William of Orange, 
Knight of the Order of the Garter and leader of 
the German Protestants. The marriage in Lon-
don in 1613 was of unprecedented pomp and 
circumstance. ‘The Rhine joins the Thames; 
Germany is united with Great Britain; from the 
stars, harmonies flow into this marriage,’ was 
the description in the chronicles, and ‘All well-
disposed people feel joy and content about this 
marriage as the firm foundation of religion.’ 
The bridal couple left for Heidelberg, but first 

received a grandiose welcome in The Hague, 
which is extensively described. It was expected 
that James I would support his son-in-law in 
the Protestant alliance against Spain. However, 
James was strongly opposed to anything that 
had a hint of magical-scientific research and 
did everything to suppress it. In this way, he 
also had a strongly inhibitory influence on the 
striving of his daughter, Elizabeth, and her hus-
band. He did not support them.
After Rudolf II had moved his court there in 
1583, Prague with its libraries and ‘miracle 
chambers’ with magical-technical miracles of 
ingenuity, became a centre of diverse alchemi-
cal, astrological and magical-scientific studies. 
Prague became a Mecca for people from all 
over Europe, who were interested in esoteric 
and scientific studies. John Dee and Edward 
Kelly, Giordano Bruno and Johannes Kepler 
went there. Jewish students of the cabala could 
continue their cabalistic studies there undis-
turbed. The Bohemian church, founded by Jo-
hannes Hus, was the first reformed church in 
Europe.
Rudolf ’s tolerance extended to the Bohemian 
church and the Bohemian brothers, a brother-
hood that interpreted the doctrine mystically. 
During Rudolf ’s reign, Prague was a city that 
was fully affected by the Renaissance in East-
ern Europe. The city was a melting pot of ideas; 
it was mysterious and exciting because it was 
open to new developments.
After Rudolf ’s death in 1612, when the fanat-
ic, catholic Habsburg archduke Ferdinand of 

Prague was a melting pot of religious worldviews, an exciting 
city that was open to renewing ideas



Steiermark came to the throne and reversed 
the freedom of religion, the Bohemian people 
resisted and offered the throne to Frederick V. 
Between 1619 and 1620, Frederick and Eliza-
beth were the heads of state, crowned by the 
Hussites, the followers of Johannes Hus. After 
one winter (hence the name Winter King), 
things went wrong. The catholic duke of Ba-
varia defeated the armies of the Bohemian 
king in the Battle on the White Mountain and 
also the Palatine was occupied and destroyed. 
The great Bibliotheca Palatina in Heidelberg 
was taken to Rome.
Yates says about this: ‘A whole world vanished 
here, its monuments defaced or destroyed, its 
books and written records vanished, its popu-
lation turned into refugees – those who could 
escape – or were destined to die by violence, 
plague or famine in the terrible years to come.’ 
And in her introduction to chapter 3, she says: 
‘It is this failed Renaissance, or premature En-
lightenment or misunderstood Rosicrucian 
Dawn, which we are now about to explore. 
What was the stimulus which had set in mo-
tion the movement leading to the so-called 
‘Rosicrucian manifestos’ with their strange 
announcements of the dawn of a new age of 
knowledge and insight? It is within the sphere 
of influence of the movements around Freder-
ick of the Palatine and his bid for the Bohe-
mian crown that one should look for an answer 
to this question.’
This is followed by a description of the living 
environment of Johann Valentin Andreae, the 

author of the manifestoes of the Rosicrucians. 
Frederick I, duke of Württemberg (d.1608), 
was an alchemist and occultist as well as an 
Anglophile. In 1603, near his capital, Stutt-
gart, he received the insignia of the Order of 
the Garter from a special emissary of James I. 
Yates writes about this: ‘Surely the visit of the 
Garter embassy and its attendant actors must 
have been an immensely stimulating and excit-
ing event for the imaginative young student 
at Tübingen, Johann Valentin Andreae. His Al-
chemical Wedding of Christian Rosycross of 1616 
is full of brilliant impressions of rich ceremo-
nies and feasts, of some Order, or Orders, and 
contains fascinating insets of dramatic perfor-
mances. It becomes more understandable as an 
artistic product when seen as the result of early 
English influences on Andreae, both of drama 
and ceremonial, combining to inspire a new 
and original imaginative work of art.’
About the role of John Dee, who left a great 
impression as a learned man during his journey 
through Germany, Yates writes: ‘Thus, there can 
be no doubt that we should see this movement 
behind the three Rosicrucian publications as 
a movement ultimately stemming from John 
Dee. The Dee influence could have come into 
Germany from England, with the English con-
nections of the Elector Palatine, and it could 
have spread from Bohemia. […] The strange-
ly exciting suggestion is that the Rosicrucian 
movement in Germany was the delayed result 
of Dee’s mission in Bohemia over twenty years 
earlier.’

Routledge Classics
ISBN 0-415-26769-2
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During the forty years of literary research that 
has been carried out by international scholars 
of very diverse disciplines since the publication 
of the book (1972), it has become clear that this 
conclusion is untenable. Regardless of the fact 
that John Dee’s Monas hieroglyphica is an impor-
tant and interesting phenomenon, we can with 
certainty situate the origin of the manifestoes 
in the circle around Tobias Hess, Christoph Be-
sold and Johann Valentin Andreae. In an inner 
circle of a few kindred spirits, a ‘Liebesbund’ 

(an association of love), not larger than seven 
persons, who had been seized by the spirit of 
Tobias Hess, the Fama Fraternitatis originated 
on the basis of the image of a community of 
the rose. This community far surpassed the tur-
moil of earthly opposites. This community also 
practised a well-considered caritas, love, in the 
sense of intelligently applied, universal altru-
ism. Moreover, a new spiritual energy was gen-
erated which this circle saw being activated in 
Europe: a realisation of what the reformation 

This contemporary drawing is a compendium of 17th-century Rosicrucian ideas



essentially intended. On the basis of this reali-
sation, something greater emerged: a spiritual 
fatherhood, a person with the name Chris-
tian Rosycross. An impulse from the spiritual 
world became flesh and blood. In this sphere of 
friendship, aspiration, spiritual research and ob-
servation, the Light was born again as it were.
After this excursion, we now return to the oth-
erwise excellent book by Yates. We read about 
the adventure during which Frederick of the 
Palatine became king of Bohemia: ‘In the years 
1614 to 1619  – the years of the Rosicrucian fu-
rore set off by the manifestos – the Elector Pal-
atine and his wife were reigning at Heidelberg. 
And this adventure was not merely a political 
anti-Hapsburg effort. It was the expression of a 
religious movement which had been gathering 
force for many years, fostered by secret influ-
ences moving in Europe, a movement towards 
solving religious problems along mystical lines 
suggested by Hermetic and Cabalistic influ-
ences.’
Chapters 4 and 5 contain a discussion of the 
manifestoes, published simultaneously with the 
Confessio Fraternitatis and the Consideratio bre-
vis by Philip à Gabella, based on Dee’s Monas 
hieroglyphica, the mysterious sign and its parts, 
the holy triangle, the circle, the square, and the 
cross. This text seems to be an integral part of 
the manifesto and according to Yates, another 
hint that the manifestoes were inspired by Dee.
Next, Yates offers the reader interesting chapters 
about Andreae’s contacts with Robert Fludd 
and Michael Maier and their comments on the 

manifestoes. In France, England and Italy, the 
manifestoes also caused excitement (chapters 
8, 9 and 10). Boccalini (d.1613) wrote a satire, 
the following fragment of which was included 
in the Fama Fraternitatis, which clearly demon-
strates that there were also contacts with Ven-
ice. ‘What has put the present Age into so great 
confusion is the cruel hatred and spiteful envy 
which in these days is seen to reign generally 
amongst men. All help then for these present 
evils is to be hoped for from infusing Charity, 
reciprocal affection and that sanctified love of 
our Neighbour, which is God’s chiefest com-
mandment, into mankind. We ought therefore 
to employ all our skill in taking away the oc-
casions of those hatreds, which in these days 
reign in men’s hearts.’
Another contact was Campanella. After the 
failed revolt against the Spanish occupiers, he 
wrote Solar City in prison, a story about an ide-
al city where priests practise Hermetic thought 
and rule the city. His German pupils brought 
the manuscript to Andreae in Germany. Later, 
Andreae would also write a book about Uto-
pia, Christianopolis.
In chapter 11, Yates deals with the possible 
motives of Andreae for (publicly) dissociating 
from the Brotherhood of the Rosycross. ‘For 
there is no doubt, I think, that Andreae became 
extremely anxious about the course which 
the Rosicrucian furore was taking from about 
1617 onwards, that he saw that it was becom-
ing damaging to the cause which it had been 
intended to serve, and that he tried to stem the 
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‘Aim at heaven and you will get earth thrown in. Aim at earth and you get neither.
For only love that is of heaven is victorious, only love preserves.

When heaven wants to protect a person, it first fills his heart with love.’
C.S. Lewis
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torrent and to guide it into other channels.’
In the preface of Christianopolis, Andreae wrote: 
‘People with a fiery spirit have called for reflec-
tion and spiritual renewal, and for the propaga-
tion of a new outpouring of the Christian spir-
it in this time. A certain brotherhood promised 
this, but instead, utter confusion arose amongst 
people.’ He then founded the Societas Chris-
tiana, possibly with the same goal, but under 
another name.
This is followed by chapters about Comeni-
us, the Academy of Sciences, Elias Ashmole, 
Newton, the alchemy of the Rosycross, and 
the study of the relationship between Rosy-
cross and Freemasonry. Yates quotes the first 
printed reference from 1676: ‘I give notice that 
the Modern Green-ribbon’d Caball (five prom-
inent ministers during the reign of Charles II) 
together with the Ancient Brotherhood of the 
Rosy Cross, the Hermetic Adepti and the com-
pany of Accepted Masons intend all to dine 
together on the 31 of November next…’
The book ends with the chapter ‘The Rosicru-
cian Enlightenment’. It is an account of the 
study by the author. Her conclusion is: ‘It is 
hoped that the complicated and rich topic of 
the German excitement as a very important 
stage in European history will now receive 
serious attention. However, the emphasis the 
Rosycross puts on the imminent enlightenment, 
to which the title of this book refers, is re-
markable. The world, which approaches its end, 
will partake of a new enlightenment, in which 
the progress in knowledge, achieved during 

the preceding period of the Renaissance, will 
expand enormously. New discoveries will be 
made and the dawn of a new era will rise. And 
this enlightenment radiates inwardly as well as 
outwardly; it is a spiritual enlightenment from 
within that unveils new, inner possibilities to 
the human being, that makes him better un-
derstand his own dignity and value and that 
gives him insight into the role that he is asked 
to play outwardly in the divine plan.’
And she finishes with a quote from Via Lucis, 
‘which is sometimes called ‘the Comenian 
Fama’ and which might serve as a text for both 
the Enlightenments.’
‘If a light of Universal Wisdom can be enkin-
dled, it will be able both to spread its beams 
throughout the whole world of the human in-
tellect (just as the radiance of the sun as often 
as it rises reaches from the east to the west) 
and to awake gladness in the hearts of men 
and to transform their wills. For if they see 
their own destiny and that of the world clearly 
set before them in this supreme light and learn 
how to use the means which will unfailingly 
lead to good ends, why would they not actually 
use them?’ µ
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frances amelia yates
Because of the fact that her father was a naval engineer 
and had to move often from one port to the next, the 
youth of Frances Yates (1899-1981) was rather isolated. 
There was hardly an opportunity for regular school at-
tendance; it was her mother who taught her every day, 
while her sisters taught her to read using the texts of 
Shakespeare. In this way, a lifelong love for the patriarch 
of English literature developed. She was fascinated by the 
Renaissance anyway.
WW I profoundly affected Frances. Her elder brother 
died on the front in 1915. This event haunted her all her 
life; it resulted in her trying to find an explanation for the 
terrible religious wars of the sixteenth and seventeenth 
centuries via history and religion.
In London, she studied French, but her first two books, 
published in 1930, both dealt with Shakespeare.
During the first years of WW II, she worked as an ambu-
lance driver. When she received an invitation to work as 
a research assistant at the Warburg Institute in London, 
a tremendous library was at her disposal. The Warburg 
collection of 60,000 books, assembled by Aby Warburg 
(1866-1929), had been shipped right under the nose of 
the Nazis from Hamburg to London by his descendants. 
This collection was received there with open arms and a 
proper location was found for it. In this atmosphere, she 
placed the Hermetic philosophy in a scientific context.
Until she was 80, she gave weekly seminars in the build-
ing on Woburn Square in London. When a student had 
presented his lecture, this was followed by discussions. 
This meant that people mainly listened to the soft voice 
of Dame Frances, who hesitatingly suggested hypotheses 
and asked questions that could hardly be answered. It 
seemed as if they remained floating in the air but were 
nevertheless answered, sometimes years later. That was 
her method.
By her life experience and erudition, she fitted into a 
tradition of independent thinkers, whose views were 
not fixed. She was characterised by a great longing for 
spiritual development and realisation, which enabled her 
to analyse the Hermetic tradition and the role of, for 
instance, Giordano Bruno. In 1964, she broke through 
scientifically with the publication of Giordano Bruno and 
the Hermetic Tradition.
To her, Bruno was a magician who, through a programme 
of esoterically founded moral reformation, sought a 
relationship between man and world and between world 
and cosmos. During the Renaissance, the disciplines of 
astrology, cabala and alchemy, which we nowadays refer to 
as occult sciences, were part of scientific thought.

Two years later, the book about Bruno was followed by 
The Art of Memory, a study about the mediaeval art of the 
trained memory. In a fascinating manner, she describes 
the transformation this skill underwent, certainly in the 
context of the theatre. The methods of remember-
ing from antiquity became superfluous, although Bacon, 
Descartes, Comenius and Leibniz still used them. Frances 
Yates extrapolated this line without worrying about how 
science reacted to her work. In 1969, her book Theatre of 
the World was published. This book concentrates on John 
Dee and Robert Fludd. Around 1600, they were the most 
prominent Hermeticists in England. She became increas-
ingly aware of Hermetic thought during the Renaissance.
In the book The Rosicrucian Enlightenment, published in 
1972, she examined the Hermetic tradition in Elizabethan 
England and in Central Europe. She was 80 years of age, 
when she wrote The Occult Philosophy in the Elizabe-
than Age. In it, she summarised all her knowledge of the 
spiritual undercurrents, previously uncharted, of a culture 
that scholars had usually studied via literature and directly 
observable phenomena.
Frances Yates was fascinated by the phenomenon that in 
times of war and ideological differences of opinion, right-
minded people stepped to the fore in the whole of Eu-
rope; scholars, artists and also politicians, using all available 
knowledge and talents, tried to find ways of guiding the 
world back to peace and tolerance. She was convinced 
that, for instance, Ficino and Pico della Mirandola and their 
numerous followers in the sixteenth and seventeenth 
century were not mainly humanists or philosophers, but 
magicians. Her concept of ‘Renaissance magus’ refers to 
the type of scholar that was the direct predecessor of the 
seventeenth-century scientist.
In an obituary in the Sunday Times, she was described 
as ‘an amateur [a lover] in the best sense of the word, 
who created her own scientific discipline […], though an 
amateur who combined enthusiasm with a demanding 
professional point of departure.’ The author concludes: 
‘Frances Yates was the liveliest historian I ever met.’
In appreciation of her twelve books, numerous articles 
and other publications, she was granted the Order of the 
British Empire in 1977 and was allowed to write ‘Dame’ 
before her name.
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